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Foreword

Talks between representatives of Orthodox churches and people of
evangelical commitment arose after the WCC’s Canberra Assembly (1991)
when it became apparent that Evangelicals and Orthodox shared concerns on
- a number of issues.

After the Assembly, key persons on both sides decided to explore the
potential of an Orthodox-Evangelical discussion. Informal talks were then
initiated. Evangelical leaders visited the Ecumenical Patriarchate in Istanbul
and a first meeting between representatives of the Ecumenlcal_ Patriacchate
and Evangelicals was convened in Stuttgart (1993). :

Discussions and contacts continued, especlally within the framework
of the Central Committee of the WCC, At the Central Committee meeting
in Johannesburg (1994), Orthodox .and Evangelical- members met and
suggested that the Orthodox Task Force and the Task Force on Relations
with Evangelicals should be- Jomtiy respens:bie for continuing the discussion.
The staff of the Office of Church and Ecumenical Relations was asked to call
a planning meeting to. prepare.for.a consultation to be held in 1995.

The planning. comnixttee-;;«-afﬁrmed as an overall theme for the
consultation "Proclaiming Christ Today"” and described the purpose of the
consultation as follows:"The cansultatien should explore concerns that are

movement, with the aim of strengthemng Orthodox-Evangellcal
understanding on vital issues and joining hands for the welfare of the WCC
and its member churches”. -

This consultation, held in Alexandrla Egypt, July 10-15, 1995, was
attended by representatives of twelve Eastern and Oriental Orthodox
churches, while Evangelical participants came both from mainstream
Protestant denominations and from ind’ependently-instituted churches in
Africa, Asia, Europe and North America.

The Message of the Consultation, which was thoroughly discussed,
amended and approved by the participants, reflects their shared convictions.
and presents possibilities for further dialogue and co-operation. It also points
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without hesitation to those issues which create dlfﬁcultles between the two
ecumenical partners,

‘We are happy to share this message with the wider ecumenical
community, together with the papers presented by Rev. Prof. Ion Bria and
Dr Kwame Bediako. To these documents we have also added a compelling
description of the consultation by Prof. John Briggs.

Finally, we have included a paper that reflects the group work
during this consultation. It focused on the following:

1. Convergences and divergences, What are our common theological
convictions? What are our main divergences? Could we deepen the
question of baptismal communion? |
2. Mutual theological/missiological enrichment. Proclaiming Christ
today. How do we proclaim a faith which has a history throughout
" the ages? Our common Christological ground. Proclamation and
'~ faith community. Proclamation and liturgical celebration. Gospel and
“culfure.’ Tu whom do we proclatm‘? Witness in the midst of other
i fgiths.
3. Common. wifness Possxbihtxes and mechanisms of co-operation
Yossible ‘co-operation - in preparing/sharing
n,wiiness for the construction of a civil society.
-vangelism" ‘and’ "Proselytism”. How
egative perceptions’ of ‘each-other? What is the
: _ : gmﬁcance of existing local church(es) in a partlcular
'-=-place‘? Haw do we make-use of existing models of co-operation in
other contexts in order to avoid competition in mission?
5. Participation in the ecumenical movement, How do we express
together our commitment to the ecumenical movement? What are
some of the areas where Evangelicals and Orthodox could contribute
together to the ecumenical movement?

A clarification is needed at this point. The group reports were
presented and discussed in plenary but not with the intention to reach formal
agreement. Staff members were asked to edit these reports and present a
synthesis. More explicit than the message, the insights coming from three
groups offer a broad idea of the content and quality of the discussions during
this encounter. This document is best seen as a memorandum recording
issues raised in debate rather than an official document of the consultation.

It is our hope that this publication will be helpful for Orthodox and
‘Evangelical Christians who are trying to find ways of dialogue, co-operation,
and common witness. It is also our hope that this consultation will constitute
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the beginning of a process aiming at strengthening Orthodox-Evangelical
understanding on vital issues of Christian witness to our world. Certainly we
are fully aware of the obvious limitations of both the consultation itself and
the present publication. What finally convinced us to go ahead in spite of
these limitations was, on the one hand, the pastoral, missiological and
ecumenical potential of such a dialogue and, on the other hand, the manifest
need for documentation on Orthodox-Evangelical dialogue and inter-action.

We therefore eéxpress our appreciation to Syndesmos for having
kindly accepted to share with us this challenge and to sponsor the
publication. In a period when ecumenical relations become more and more
difficult, it is extremely important that we not only look at the feasible
achievements of the ecumenical dialogue, but also — and not least -~ at its
difficulties, obstacles and limitations.

Georges Lemopoulos Huibert van Beek
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Message |
of the Consultation
between Evangelicals and Orthodox

Alexandria, Egypt, July 1995

Preamble

1.1 The forty partlcxpants in the Consu!tatxon on "Proclaiming

Christ Today" held at the Coptic Orthodox Conference Centre of St Verena,

Alexandria, Egypt, are grateful to God for the opportumty of meeting
together, noting in particular that St Verena who lived in the third century
had exercised a remarkable ministry of health and healing in Switzerland.
This consultation was a follow-up fo an earlier consultation between

Evangelicals and representatives of the Ecumenical Patriarch held in

Stuttgart, Germany in February 1993. In Alexandria, in addition to members
of the Ecumenical Patriarchate, there were representatives of the
Patriarchates of Alexandria, Antioch, Moscow and Romania and the
Churches in Cyprus, Poland and in the Czech Lands and Slovak Repubilic,
together with members of the Oriental Orthodox famlly from Armenia,
Ethiopia, India and Egypt. The Evangellca!s present largely came from
member churches of the WCC, representing people of Evangelical
commitment within the Anghcan Baptist, Lutheran, Methodist, Reformed,
and independently-instituted churches, from Afrnca Asia, Europe, the
Middle East and North America.

1.2 We are most grateful for the generous hospitality offered by the
Coptic Orthodox Church in whose life we were able to share by seeing
something of their work among youth a:xd being present at Pope Shenouda’s
weekly lecture attended by more than 5,000 people in the new cathedral of
St Mark in Cairo. The liveliness of the witness of the Coptic Church within

"a dominantly Islamic society gave us great hope for the future of Christian

witness in this part of the Middle East and provided a most stimulating
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backcloth to our discussions. We are equally grateful to the World Council
of Churches for enabling us to consolidate what was achieved in Stuttgart.

1.3 Our message cannot confine itself to the formal agenda of
papers presented and ensuing discussion: perhaps even more fundamental
~was our praying together, listening together to the Word of God, and a rich
diversity of personal encounters, whereby all came to appreciate the depth
of Christian faith and experience incarnated in those coming from a variety
of Christian traditions hitherto only imperfectly known to one another.
Because of this we believe that personal encounter as much as written
statements greatly advance ecumenical understanding and co-operation,

1.4 Thus Evangelicals learnt with great delight of some of the
achievements of the evangelistic endeavours of the different Orthodox
churches, appreciated the Biblical theology and deep Christological
undergirding of their current missiology, and were impressed by signs of
renewal within the Orthodox family. Orthodox members paid testimony to
the emphasis given by Evangelicals to God’s initiative in redemption, learnt
with interest of the increasing respect of some Evangelicals for the historic
witness of the church throughout the ages (the continuous witness of the
Holy Spirit through the people of God in every generation) and the
importance of the eucharist both for nourishing mission in the world today,
and for protecting the church against irresponsible appeal to any individual’s
isolated experience, - T ) ‘

1.5 Qur consultation was of an informal kind and makes no

formally-agreed policy recommendations.
Shared convictions

- 2.1 The theme of our meeting, "Proclaiming Christ Today",
revealed the sharing of much common ground especially in the theology of
mission, the centrality and authority of Scripture, and faithfulness to the
apostolic faith amidst the challenge of a secularised world, These truths we
affirmed whilst recognizing the cultural and historical conditioning of all our
church traditions and theological formulations. Together we came to
recognize our need to be open to the continuing work of the triune God in
our witness in and to our particular contexts.

2.2 There were times in our conversations when Evangelicals
sounded like Orthodox and Orthodox spoke a distinctly evangelical language,
and we are grateful to God for that. Together we affirmed the centrality of
Christ and the urgency of bearing witness {martyria) to Him in every part
of the world.
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2.3 ’Proclamation of Jesus: Christ: requires a personal response...
The Living Word of God is never external; unrelational, dlsconnectecl but
always calling for personal converswn and relatlonal ¢ommunion.” Such a
'conversion is more than appmpnatxs’“ ‘of a-message: it is a commitment to
Jesus Christ, umtatmg his death and resurrection-in a very visible and
tangible way That which begins with--a. personal commitment must,
however, immediately lead :into-a relationship with other members of the
Body of Christ, the local: witnessing:.community. *The truth of the gospel
calls for more than belie
participated in.” - . :

2.4 Solldar:ty b veen hrastians of differing traditions is of crucial
importance recognizing that somehave suffered more than others: when one
member suffers all suffer spirit we share Christian love with all who
are oppressed. A

S €01 able discussion of the extent to which the
proc!amatnon of Christ. was mplicit within the witness of the faithful
regularly celebrating’ the iimrgy ‘week by week, especially in times of
persecution, and the extent shich it was necessary to add to this, explicit
testimony to the good news in Jesus: Christ in ways that extend beyond the
liturgy and spell out the demands f:ithe gospel in the contemporary world.

2.6 Associated with this was/discussion of who might be involved
in presenting the message of salvation: was this the exclusive responsibility
of the local congregation or could:that local congregation be aided in its task
by more specialised national -and-international missionary bodies? Clearly
such organisations should not go into-any situation without first consulting
the local churches in the.area, -~ -

2.7 The importance of 'the liturgy after the liturgy’ was stressed:

that is to say that, complementary to the gathering of the people of God

together for worship of the Triune God within the sanctuary is their dispersal
back into the world, there to be witnesses of faith, there too fo do liturgy,

that is, to undertake the work-of the people of God. Indeed it was suggested

that whilst the number of celebrants in the sanctuary were limited, all
believers had a priestly role to fulfil-in daily witness.

2.8 The same emphasis was also present in our discussion of the
relationship between verbal and non=verbal communication, especially since:

language had lost the essential experiential dimension always entailed within
the way the Hebrew mind confessed its faith: we need to return to ’the
integration of word and deed, of presence and proclamation in our witness’.

2.9 Attention was focused on the nature of authentic mission, which
had to be that which followed the model given by Jesus himself. Thus its

ng _ef lnteliectual assent: it is a truth to be

e
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- particular marks had to be that it was costly, vulnerable to human rejection,
holistic and always majoring on love.

2.10 The converse to this was the posing of questions about the
ethics of evangelism: What were the limits of authentic evangelism? What
methods were to be rejected as being in conflict with the model provided by
Jesus? When does legitimate evangelism become illegitimate proselytism?

2.11 More attention needed to be given to those who receive our
proclamation, for example, by giving more thought to their ability to
respond to the message proclaimed, whether because of social constraint,
economic condition, or the pluralistic context in which their lives are set, On
more than one occasion speakers referred to the spiritual sensitivity and the
appropriate apologetics required for proclaiming Christ in a context of many
religions, There is a need to discern the Christ-ward call latent in people’s
faith traditions and bring them to a personal, experiential encounter with the
unique and living Christ. Proclaiming Christ in a context of many religions
should be undertaken, confident that such proclamation was able to make its
appeal effectively in that forum.

2.12 Proclaiming Christ in a post-Christian culture which does its
best to *materialise humankind® is no easier. An analysis of all culture as a
context for sensitive evangelism is necessary.

2.13  Our relationships in the past have not been, and indeed in
many parts of the world today are not all that they might be, and therefore,
each constituency would do well to consider what it has to repent of in
relationship to the other and in relationship to the missionary calling of the
church. Authentic incarnational witness cannot bypass the pain and obstacle
of a divided church, including the need to heal the division between Western
and Eastern Christianity.

2.14. In situations where different rehglons live in close proximity
with one another, common action to secure a civil society (in which those
of different religious faiths and none may participate fully and freely), by ail
religious leaders is highly desirable. |

Areas where further work needs to be done

3. More work needs to be undertaken in the following areas of

continued tension:

(1) divergent ecclesiologies

(2) the sacraments

(3) the saints and their veneration :
(4) the place of Mary in the faith of the church
(5) differing baptismal theology and practice
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(6) our understanding of salvation -
(7) effective mechanisms i n common witness.

Future plans
The Consultation: -

4.1 COMMENDS the message and the reports of the groups for

study, reflection and response by the appropriate offices of the WCC, our

individual churches, and major Evangelical organisations.

4.2 RECOMMENDS that conversations between the Orthodox and
those of Evangelical commitment continue with a view to identifying new
areas of future co-operation, identifying the desirability of bringing together
missiologists, theologians, those responsible for ministerial formation, and
for work among the youth.

4.3 URGES the traditions from which we come to commit

themselves to a continued process of collaborat:on and toa search for deeper

understanding.

4.4 BELIEVES that similar conSultatmns could usefully take place
within the regions with a view. to 1dentnfymg the prlcntxes for local ventures
together.

4.5 OFFERS the present documentanon to the forthcoming

Conference on Mission and Evangehsm of the World Council of Churches.
Conclusion

5. Rejeicmg m the Trlune God’s gifts to us in one another,
and, in the presence of the Holy Spirit in our midst,
we pray for His continued guidance
as we seek to support one another
in hope in our common endeavour
to fulfil the great commission. Amen.

(Quotations in this document are taken from papers presented to
the Consultation}.
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Proclaiming Christ Today
Rev. Prof. Ion Bria |

1. 1 was asked to share with' this consultation an Orthodox point of
view on the "missiological dimension® of the main topic: Proclaiming Christ
Today. The exploration of this topic is a ‘valuable initiative in itself, but
inside the Orthodox-Evangelical encounter it takes on a special interest. It
could help us to identify our missiological particularity within contemporary
missionary trends and methodologies; it can & w forth 'the possibilities for
common Christian witness within the W c utside; it should dissipate
current allegations against churches using evan elism and evangelisation as
a tool of proselytism. =~ Ll oo

The context of this debate is ecumenical situation of which many

churches, WCC members or not, : ‘saying that the search for unity is
misplaced and unattainable, limiting ecumenism to good relations across
denominational lines, Many still ignore the relationship between mission,
unity and renewal, between personal relations and global unity of ail
Christians. Mission for wnity or unity for mission? As if these were
disconnected realities. We have to remember that since the beginning of the
ecumenical movement, the churches were challenged to see visible unity in
order to be able to engage in mission and evangelism together. To maintain
the historical divisions among the churches means to undermine the mission
of the church. I hope that the WCC, through it various- programmes, will
facilitate in-depth encounters between Orthodox and Evangelicals not only
to compare our missionary ideas and strategies, but also to envisage possible
connections and pairings between these traditions, so that we will overcome
the missiological ignorance of one another, which means both lack of
knowledge and lack of pastoral care for one another as Christian bodies.

What are the missiological grounds on which Proclaiming Christ
Today could be approached? 1 will iflustrate my presentation with material
produced by the Orthodox themselves as contributions to the major
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missionary conferences: Bangkok 1973', Melb
1982, As a matter. Of fact, the Orthodox .;h_ ve.
decades to formulate their prmclples and pe on  mission,
evangelism, common witness, A very rich and dnverse : cumentatlon is
available on the whole spectrum of the theme Or:hodoxy and Missiorf. In
the next stages, more crucial than the question of what - "mission® really
means in. Orthodoxy, is the matter of how the historic Orthodox Churches
should. engage in mission within the complex history of today’s generatxon.

1980°, San Antonio
- stimu ted in the last

2. "At the present day, we do not know how to fulfil the Lord’s
command: 'Go and make disciples of all nations’ (Matt. 28.19). But the
great commission of Jesus remains a definite command...Christ remains the
way to the Father", Indeed, the mission task .is taking the place in 2
complex and difficult sntuataon. In spu;e of f__;he return of rehg:ons in
Eastern Europe, old and new. Dbarriers:have arisen. One of the difficulties is
that the churches in the ar on of
the Christian tradition, takin '
generation as cultural. hentage -And the continuous. growth of the evangehcal
(pentecostal—chansmat:c) contingent due. 0. more.emphasis on the emotional
and experimental aspect of Christian: life, has however leﬁ uatouched the

"old wineskins” (Mark 2:22), the cultural and soc;al structures of society.

Proclaiming Christ Today confronts several crises: Crisis of the

Church: loss of relevance and credibility as a sociological community. An

' “Salvation in Orthodox Theology”, in Orthodox Comtributions in Nairobi,
edited by fon Bria and C. Patelos, WCC Geneva 1975, p. 7- 10

.Your Kmsdom cmne _in Iutema:mna; Revmv -
(1979), 10,270, P 139-147 _ 4

3 *Your Will Be: Dq ot tedhyﬁeorgel,e mopoulos,
WCC Geneva 1989, . T

* Jon Bn"a (ed. ). mm ss of the Orthodox Churches
Today, Geneva; WCC 1980; ectives on Mission, Geneva:
~ WCC 1987; 1. Bria-Petros Vasileiadis, Orthodox Christian Martyria, Tertios,
Katerini 1989. '

$ Metropolitan George Khodre, "Koinonia in Witness", in On the Way to Fuller
Koinonia, edited by Thomas Best and Gilnther Gassmann, Geneva WCC 1994,
p.125-6.
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increased number of Christians have become disillusioned with the
spirituality of their churches during the past decades. The renewal in the
Church meets with great hesitation and even opposition. Crisis of faith:

ignorance of tradition and liturgy among several generations after the war.

Religious instruction and theological formation at the local level are the most
urgent themes. Crisis of culture; politics, economics, science are
predominant values, unrelated to Christian-ethics. Crisis of ecumenical
community, mcludmg panorthodox communion: the understanding of God’s
will for unity of all is not a priority for the local churches. The absence of
the local ecumenism and an active mter~orth0dox coordination.

3. I would like to draw your attention to certain mlssxologlcal
grounds and potentialities:

The origin of our vocation to proclalm Christ is the integrity to
Christ himself, which constitutes the foundation of the life and ministry of
the Church. He ‘was captivated by his "Father’s affairs" (Luke 2:49). In
Him, the oikonomia of God, the mystery and history of salvation of the
world, was revealed and realized. Jesus taught the Good News as the word
of God, being himself the living logos of God. When the Jews reproached
Jesus for not being taught, he answered: "My teaching is not mine but it
comes from the one who sent me; and if anyone is prepared to do his will,
he will know whether my teaching is from God (John 7:16). Jesus insisted
on the relationship between love and teaching: "If any one loves me he will
keep my word... Those who do not love me do not keep my words. And my
word is not my own: it is the word of the one who sent me" (John 14:23-
24). And the content of the Good News has a certain objectivity. It refers to
"my commandments", to what is written in the book of Psalms (Luke
20:42), in the Law of Moses, in the Prophets (Luke 24:44).

Jesus did not remain in the desert, but explained the passages of the
Old Testament about his messianic ministry in the temple and on the road
(Luke 24:27-32). He interpreted the Old Testament as if it were his own
personal revelation. He related the Old Testament to the Gospel as being
Himself at the origin of both. Jesus knew that the Old Testament is the echo
and a response to the call of the Word of God. It is precisely by his
proclamation and teaching that Jesus created a circle of disciples: "Because
he taught them with authority, and not like the scribes” (Matt.7:29). Later,
it is out of this close familiarity with the Risen Christ that the faithful
apostles and disciples are committed to spread the Good News of the
Kingdom, We can say that proclaiming Christ aims at the creation of a
community of disciples as part of God’s will to gather together His people.
The proclaimed Word-Logos of God as the creator of communion and




Proclaiming Christ Today: Orthodox-Evangelical Consultation 19

community: "Truly, our fellowship (koinonia)y ' _EEF&ﬂi&E and wnth his
Son Jesus Christ” (1 John 1: i

The risen Christis now ctxvevm‘* ‘Spirit, as he became v:sﬂale and
tangible on the day of Pentecost: The Spirit is' Ttuth, who "will teach you
everything and remind you ‘of all T have said to: you" (Yohn 14:26). The
Spirit is this witness, "another witness" (1 John 5:6), since hie will not be
speaking as from himself, but will say only what he has learned, and will
teach you of things to come" (John 16:13). But the Spirit is freedom, like
a wind blowing where it pleases. Where there are false teachers and
teachings, the Spirit repeats strictly what Jesus said. Where there are faithful
disciples and communities, the Spirit reveals the hidden mysteries of God’s
wisdom. "I have no greater joy than this, to hear that my children are
walking in the truth... So that we may become co-workers (synergoi) with
the truth" (3 John 4 8)

“You will receive power when the Holy Spirit has come upon you;
and you will be my witnesses in Jerusalem, in all Jordan and Samaria, and
to the ends of the earth” (Acts 1:8). The apostles are sent not to disclose a
new revelation but to re-tell and re-write what has been already revealed and
manifested: “Beloved, while eagerly preparing to-write-to' you about the
salvation we share, I find it necessary to write and appeal to you to contend
the faith that was once for all entrusted to.the:saints" (Jude 3). To write

“about the salvation we share” means to ‘write about: the same Christ, the
Risen One, and about his manifestation to the Apostles. It is clear that by
proclaunmg the Good News about tlw same Jesus Christ incarnate, crucified
and risen, the apostles: gave birth earimt Christian communities: "We
declare to you what was fromn the ¢ inning, what we have heard, what we
have seen with our eyeé;whét.-we oked at and touched with our hands,
concerning the word of life - this as revealed, and we have seen it and
testify to it, and declare to you the external life that was with the Father and
was revealed to us -~ we declare to-you what we have seen and heard so that
you also may have the fellowship: (koinonia) with us; and truly our
fellowship is with the Father and:with his Son Jesus Christ" (1 John 1;1-3).

Again, the word of- hfe is personai relational, the creator of a
visible, tangible communion. :

. As Jesus has called his’ Apost!es and shaped their commumty through

his ministry of teaching and proclaiming the Good News, in the same way
they preached and celebrated the Gospel establishing the first Christian
communities at Pentecost, the point of departure for apostolic mission into
the whole world. It is in that very moment that the prayer of Jesus for the
unity of his disciples has been fulfilled: "1 ask not only on behalf of those,
but also on behalf of those who will believe in me through their word, that
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they may all be one" (John 17:20). The historical concretization of the
prayer of Christ, in terms of community of the Church assembled in his
name: "Where two or three are gathered in my name, I am there among
them" (Matt. 18:20) is part of the apostolic kerygma. Proclaiming Christ is
not only taking place in and through the Church, but it aims at the
edification of the Body of Christ. o
This centrality of Christ in the building up of the Church has several
aspects: T Sy :
On the one hand, the proclamation:of Jesus Christ requires a
personal response, the faith which means:communion with God. The living
word of God is never external, unrelational; disconnected, but always calling
for personal conversion and - relation mmunion. It is.also an act of
salvation, because the Holy Spirit visits, and-invades -the human person,
liberating him from sin and passion, purifying the heart: The faithful become
the temple of the Holy: Spitit; receiving the divine grace and privilege of
being God’s children.(Ro 5).:However, personal conversion is more
than the appropriation of 4 message; it is a commitment to Jesus Christ,
imitating his death and resurrection in a very visible and tangible way. The
hearing of the Good'News of salvation and the response of faith leads to the
incorporation into'the communion of Christ’s body (1 Cor.12:13) through
baptism in the name of the Holy Trinity. The "garments of skins" (Genesis
2:21) of the Old Adam are changed into the garments of light of the New
Adam: "As many of you as were baptized into Christ have clothed
yourselves with Christ" (Gal. 3:27). The proclamation of the Good News,
personal conversion, faith, a sacramental act of communion are integral parts
of the Christian discipline.

We are not analysing here the Orthodox perceptions on missiology,
for which martyria is a decisive concept. We are saying that it is not a
concern for transmission and reception of message (teachings, doctrine)
which justifies mission. It is too restrictive to say that by explaining the
Scriptures (exegesis), we exhaust the mission, or reduce conversion to an
emotional or intellectual acceptance of the Word of God. The dynamics of
Scriptures in mission is essential, but the stream from the hermeneutics to
the appropriation of the message is too strict. The mission stream springs
from the person of Jesus Christ himself and means to assume what he
himself did; to glorify the name of God among nations: "As you have sent
me into the world, so I have sent them into the world. And for their sake I
sanctify myself, so that they also may be sanctified in truth” (John 17:18-
19). The dynamics of glorification of the name of God in mission is obvious.
This is the call of the worshipping community. It is not the hermeneutical _
understanding which motivates the personal response, but the call of Christ,

*
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b th person finds identity in the

echoed by the apostle, to-koinoni )
Metanoia is no sxmply "“"2:%hermeneut1cal

presence and in adoration of Chi
conviction, but liturgical ¢
that we should believe in’ the na tis Sofi e

another, just as he has commanded us. AH ‘who obey hts commandments
abide in him, and he abides in them: And by this we know that lie-abides in
us, by the Spirit that-he has given us". (1 John 3:23)

Christian life is based on a personal confession of faith, There is no
baptism without confessing the faith: "I believe in one God..."; there is no
Eucharist without repeating the same confession: "We believe in one God".
A community contemporary with Christ, a witnessing community of the
risen Lord, represents the apostolic commumty The twelve Apostles had a
central and decisive role in the passing of the Good News. In the Gospel,
Mary Magdalene (John 20;16-18) proclaimed to the Apostles the Good News
of the Resurrection. Since the beginning, the Church preserves unity in a
common confession of the apostolic faith (Acts 2:42). The Church is a
community of disciples of Christ living in continuity through faith, baptism,
metanoia, eucharist with the Apostles, and open for all the nations, -

For our subject, it is important to reflect deeper-on.the link between
the Apostles, the Church of Pentecost and baptism, because all these realities
indicate the inclusive character of divine gikonomia; With the:Apostles, Jesus
opens his embracing arms for the whole-oikoumene  The Pentecost Church
becomes a sign for the universal Churchi; baptism is not only a sacramental
immersion into the grace of God but also-a visible connection among all
nations. "There is no other: name_uaﬁe heavs na'gwen among mortals, by
which we must be saved"-(Acts 4.12) ;

Moreover, proc!amung

_ _o?sshare the totality of Christ’s
Gospel and mmxstry This minist udes: not only verbal proclamation,
but healing, exorcisms, the promise of the:age to come, concrete action
related both to personal salvation:and:to the rule of God over creation and
history. The New Testament recognizes the cosmic leadership of Christ, the
glorification of the Living God as Liord of history and Saviour of the World.
At the heart of the Gospel lies the cross-of the Risen Christ, on which sin
and death have been defeated by Christ’s sacrifice and the world restored.
This is a sacrifice of the reconciliation of all nations. The Kingdom of God
is already given in this Cross and Resurrection: "The time is fulfilled, and
the Kingdom of God has come near, repent and believe in the Good News"
(Mark 1:14-15).

However, powers of evil are still at work until the last enemy is
destroyed (1 Cor. 15:25). The first Christians understood that an urgent need
for the Church is to centre her life upon the death and resurrection of Christ,
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not only commemoration of past-events, but also a celebration of the
redeemmg power of the Cross. The disciples-have to resist not only personal
sin, but also the idolatry of this world, the hidden powers of darkness which
invade people’s lives, 5o that they may be enabled to receive the divine light.
In concluding this section; we ¢an say that Proclaiming Christ Today

1eans a call to repentance and
ith: "I believe". As faith is
ct-of sacramerntal communion:
baptism. S
eaks fundamental barriers
the people of God those
hurch that the Holy Spirit
aself in the Eucharist.
the Church remains
jwer of the Holy Spirit.
;Associal community
in. the pluralistic

Baptism in the name of the Hel;
between God and humans, and incorp
who are excluded and scattered. It is:in
realizes that inclusive koinonia extende
By extending laterally the Pentecost: ¢o
contemporary with Christ and his Apo;
The Church also participates in God’s rec
with the Church at its centre should
environment which surrounds it. -

The Church is not simply
realization of mission, the scope of missi
of the Church in the world as inclusive
increasing the Pentecost community, b
Christ’s body: "I have other sheep:that do
bring them also, and they will listen to'm
one shepherd" (John 10:16). On his cros
He incorporated into the people of God
5:27-32; 19:1-10), offering koinoni;
celebrating Baptism and Eucharist, the
everyone, becoming a fellowship of al
This leads me to the second poin

he suﬂ‘ermgs of all
re-excluded (Luke
vere: scattered. By
- koinonia of God to

ivate or isolated liturgy.
ne-time concelebrants and
essing ‘their faith. As at

4. In the Orthodox tradition; th
Since all celebrate the same faith, all:-are
communicants: praying, singing, chantif _
Baptism, every believer confesses-his.or b  personal faith: “I believe
in one God the Father...". Before regeiving Holy Euchanst the Christian
has to repeat his or her personal - faith: "I believe,..". The liturgical
community gathered together "to do- this i remembrance of me", is by this
- very fact a witnessing community. A place of gathering for praying and for
sharing the Body and Blood of Christ, -every local parish is also a point of
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departure into the world. to -share the joy of the resurrection. The
worshipping assembly is prepared and:sent as an evangelizing community.,
Therefore, for the Orthodox, the missionary life and structure of every

parish is the key to practising: the proclamation of Christ today. For the

responsibility of every believer do
border of his community; but e
people who do not know: th:' o

10t-end at the geographical and cultural
nds to‘-::oth'ér conununiti'es' such as the

j1313 0f the Gospel is inseparable
‘the symbolic ritual of the

from the doxologxcal way
sacraments. It prevents the Or parating dogtrines from prayer,
Biblical text from hyrinology Biblic _ ies from-hagiography, and the
lives of saints. It overcomes the: contrad etion between: doctrinal teachings
and personal experiences. Lex credendi goes together with lex orand.

The liturgy was the most solid and viable pillar of resistance during
centuries of restrictions, foreign dominations and persecutmn It was the
liturgical assembly, the communio sanctorum, discreet in its institutional
visibility, which became a symbolic connnumty during the communist
regimes in Eastern Europe. Liturgical worship has kept the Church alive in
spite of oppression. Certainly, it has been forgotten and even lost among
many post-war generations, especially in the big cities. However, it
represents a living continuous transmission of the witness of the Scriptures
and of Christian tradition.

Liturgy opens the horizon of the Kingdom of God for all humanity
in the midst of history, it opens the communion of God for scattered people.
This is a sacred time and a sacred place where people bring forth everything
of their existence and commit their lives into the hands of the Creator and
Saviour: "Thine own, of thine own, we offer unto thee inall- and for all".

In discussing the mxssmnary nature of the church, the Orthodox have
proposed a typology of mission and-witness. It corr&spands with the history
of their mission and- especially with this constant tradition in which worship
and liturgy have been essential factorsiof roclaiming and confessing Christ
through the ages. We call this typolegy: the: "Liturgy after the Liturgy®
whose main affirmations are the following: :

- Mission cannot be exercised -without: reference to the Church as a

community contemporary with Christ. The Church’s mission cannot
construct the Kingdom of God from historical forces and materials, but she

§ Ion Bria "The Liturgy after the Liturgy®’, in Martyria-Mission, p. 66-71;
Emmanuel Clapsis, "Eucharist as Missionary Event", in vol, Orthodoxy in Mission,
p.161-171.
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can announce and show it in the eucharistic assembly, as a symbol of the
final recapitulation of all creation and nations, and as the anticipated table
of the Kingdom. ' .

- At the heart of the Church’s doctrines is faith in the Triune God
rooted in the Scriptures and in the testimony of the Apostles who proclaimed
the Gospel of Jesus Christ. That faith is the content of a personal confession
without which there is neither Baptism nor Eucharist. Where that faith is
distorted there is need for repentarice and correction, because the koinonia
of the triune God is-a powerful paradigm for the Church as koinonia.

- ‘Proclaiming Ch rough liturgy implies the inculturation of
worship, preaching in a shic
one Gospel-and:diverse
breaking the link that unites eve S

- = In:the liturgy:the proclamatioti of the Gospel is not disconnected
from Holy Communion, becaitse there:is: 10 dichotomy between the ministry
and teaching of Christ and his death/resurrec ion and reconciliation.

~ The whole communion of saints is-gathered at the liturgy.,

- In order to respond to the missionary and pastoral needs of the
faithful, each local Church, after the eucharist liturgy, - takes the
responsibility to modify, to expand and to propose new “liturgies" and
“diakonies” thereby demonstrating a liturgical attitude in all areas of human
fife. '

- There is a Liturgy after the Liturgy when Christians pursue their
witness and vocation outside the temple, in the street, in the social halls, in
the larger society. Nourished with the Eucharist, the pilgrim bread’, the
food for missionaries and evangelists, -Christians are sent out' Go Jorth in
peace in the name of the Lord, to witness in faithful discipleship in the
common round of daily life. Their authority flows from their liturgical

- sending which becomes fruitful through personal authenticity.

All these elements are needed:if Christ’s witness is to be complete,
The typology of mission as Liturgy after the Liturgy can help us to
understand the connections among various foims and definitions of mission,
e.g.: mission as proclamation and-invitation which emphasises personal
salvation; Evangelism as a response t0-God’s metcy and will for the whole
of humanity; mission as service, ~diakonia; -and - actions aimed at the
transformation of society; Evangelism-as a witness to God’s justice and
righteousness, against inhuman conditions and unjust social structures;
mission as a means for personal discipleship, holiness, and pastoral care,

? Your Kingdom Come. Mission Perspectives, Geneva; WCC 1980, p.205-6.
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which responds to God’s compassion for losthumanity. The Lirurgy after the

liturgy is an inspiration and ﬂnpulseto' 'acﬂnstruct the historical Church after
a eucharistic model and vision.. . . :

Proclaiming Christ Today, there are
iture, the role of such consultations will
fons, mutual theological misinterpretations
perception of Evangelical bodies
adérﬁa,?.ed including missionary
e i gwento the historic
is:no.clear connection
ess concern for visible
assing establishment
er nal salvatmn

5. With respect to: thﬁ :ﬁxem
many areas of discussion. In
be to debate on certain polar
and practical abuses. A:curr
mcludes NUMErous: features

unity of ChriStians”thrmi’gbc rmenic
as a possible ‘missionary tool;: ;
sanctification to.the transformation'of secxety :

We ‘need : clarity about  continuing dlfferences those are real
hindrances to mutual understanding and credibility. We cannot. afford to
dismiss these differences and conflictual issues as "accidental" or
"contextnal" questions.

Areas in which we can concentrate our common effort:

(a) In their evangelistic witness, the Orthodox are not only concerned
with the act of communication, which raises the problem of cultural diversity
and language, but also with the content of the Gospel, with God’s revelation
and self-giving in Christ, which raises the problem of the articulation and
confession of faith in Christ. For them; it is the tradition of a common
Christology, articulated in a conciliar 'way in the IV-V century, which
guarantees the unity, integrity and continuity-of the Church. Can we confess
together, as part of the apostolic tradition; a unifying Christology of the true
God and true man? It is a question of fecognizing whether the risen Christ
we know is present in the life of others, and whether another Church has
means for opening itself to the reality-of this same Christ®. This is needed
in order to liberate history from condemnations and anathemas and to find
a method to treat other Christians and churches in the framework of a wide
conciliarity which recognizes a polyphony of specific missions. Related to
this is the nature of Baptism. The practice of re-baptism should be
abandoned. What are the boundariés within which different expressions and

practices of the apostolic tradition are acceptable? At the origin of acts of

proselytism there is always a rejection of the validity of the baptism given

»

8 On the Way to Fuller Koinonia, report of Section II, p.239.
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by another Church. Could we ask that the mutual recognition of baptism be
accepted as obligatory while the divergencies which today appear to be
irreconcilable be discussed? - |

an inter
to Christ. Tradition specifies no limits to the:mate
in communicating the Gospel message; u
appropriate to the nature of mission, Tradition retains
and evangelizing ministries: pastor, priest;. teach
evangelist, prophet. Could we interpret traditiot
other kinds of agents, transmission and:. cor
charismatical reminders, missionaries and: evange
sufficient ground for taking as comprehensive a vi
who are “christophoroi” (bearers of Christ), -co:
God? The Church has to recognize the gifts:
developing and integrating them into its total mission;
restraining some and encouraging others. . .. ... :
(¢) The attitudes and strategy of past Orthodox. mis
heavily dependent on the "ecumenical" interests.of
or on the nationalistic aims of local political lead;
Strange mixture of Christian theology, political ideplo
which has restrained the “catholicity” of the Chu
confiscated and limited to the frontiers of 15-16 k
it is larger and more inclusive, It is here that we
history, but the Orthodox cannot give up a cult
the peregrination of the Gospel in various places

“and-medium to be used
i!il‘&ﬁ -;foinly that it be
ns:a aumber of teaching
theologian, bishop,
being concerned with
lication: . exceptional
Does it provide

kers:(synergoi) with
e people, -therefore
scerning these gifts,

astical centres,

the memory of the local people. o

dox churches have still a strong memory of
the so-called Constantinian symphony. Many voices have recently demanded
that the Churches go beyond an ambiguous symphony, and look for a new
relationship with civil society. For the majority of the faithful and especially
for the hierarchy, the Separation between State and Church is not an
imperative, Many think that separation will diminish Church’s cultural and

missionary influence. However, a clear political autonomy is required, not
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only because the distinctions between ethics and politics are always
necessary, but also because the:( ,_‘urc:h needs sufficient freedom to raise her
voice, on behalf of the. Gospe when necessary, against political powers.
The prmclple is the same:: hurch has-to defend what is necessary for
koinonia in the Church and: in society, She needs space to protect her
memory, which gives ‘her an ,,\_entity, tOj..:_,WOi‘Shlp the Lord of history, to
hope in the coming of the King G
when political centres try | }.{;the peOple

Behind the debate about the and the imperatives of Christian
mission in our contempe ' ristian experience of
the faithful. It is not-enou T understood by
other Christian communities. Within ecumenical -fello shap,-f
communities, large and: small, shou tvileg
receiving, receiving and:giving, their convictions and exp ] mnces We have
to be more sensitive to the diverse forms and strategies of evangelism. No
one is untouched by God’s gift and call. This recognition makes possible an
exchange and reconciliation of gifts which the Holy Spirit offered and offers
to the other Churches.

(d) Proclaiming Christ never involves coercion, manipulation or
marginalization, but mutual respect and complementarity, respect of the
freedom of religion of others. The presence of foreign missionaries in
Orthodox countries has been arrogant and powerful, but also a failing and
error of the local people. To change church affiliation through the efforts of
another Church, including the use of "financial resources” to win converts
for religious groups from outside, is an unacceptable practice. It requires not
only a fresh examination of the nature and limits of religious liberty, but also
an ecumenical attitude of foreign missionaries to the existing local churches.
There is indeed a movement. of people -among- the . churches, and the
Orthodox Church has to take into consideration the-criticism of those who
have left their ranks. We should.not blame. Christians for their actual Chiurch
affiliation. Each person must feel joyful; sound and settled in his or her
community. There is something universal in each local Church, recalling that
“all of you are one in Christ Jesus" (Gal. 3:28). -

We are called to a common life in Christ and a common Christian
witness®, This means: S

 ? Orthodox Visions ofECumenism, edited by Gennadios Limouris, Geneva: WCC
1994,
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somebody has to speak about matters of trijth
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and establish the economic and social notmh
- Gospel; a society in which the weak, the e
‘prospects? E

Cor. 4:1). "For you are fellow-wurkers @y

responding to particular situations; but in th
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- to surmount the danger of polarisation in finding alibi for
competitive evangelism and systematzc proseiytlsm leading to endless and
useless confrontation. o

- Ecumenism is a challenge o 'fthe ﬁamfcrtable installation in a sinful
sectarianism and fundamentalism. _W ust rediscover the importance of
global unity and common witness. . . :

- Common witness is not alway
irreconcilable positions based both on: the
perception and experience of the cultural
should continue in these situations, ‘in’
positions can be overcome or will remain:

(e) The Orthodox perspectives on
more widely acknowledged within the: ecumer
be more articulated and studied as part‘s
Orthodox have been preoccupied with.
precnsely because they wanted to protect

“another Gospel". They proposed a sound com on
focal churches needed a unifying principle arc
For them, unity is not a euphemism, because:
tangible on the day of Pentecost, with the: i

ib There are alternative or
ation of the Gospel and

__ _ntrai:ty of Christ,
aiready visible and

- 6. At this time when considerations
environment, and sexuality have become the pr

ng, ‘the need
integrity and
ndifference.
30d. How can
of the people,
e-values of the
'attered have no

organizing this consultation. The demands f
for personal faith and loving communion, the 4
the totality of human being and life, cannot be
The course of history ignores more and mo
'we proclaim Christ in a society where polities

Speaking about the ministry of the Ap
us in this way, as servants of Christ, and's

t Paul says: “Think of
ds of God’s mysteries" (1
for God" (1 Cor. 3: 9.
ids-‘and fulfils its mission,
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evangelistic witness. The

Following the Apostles, the Church: ‘unde

partial and even imperfect, The dlfﬁcu!t_. :
today require a renewal of our ‘comthon
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Evangelicals tell us that a lack of spxritnalij
weakness of the historic establishe vation-of society must
be placed in the hands of persons of faith. T thodox Church brings the
example of the evangehzmg l(;caif cemumizes, whwh by confessing Christ
and by breaking the bread: _ é:link: _uniting everybody, One
day, the working of each builder w me visible, because ‘there is a
common purpose. But;: "neither the one who plants nor the one who waters
is anything, but:only. God who gives the growth” (1 Cor. 3:7).

Christ wants a disciplined Church, ready to give witness to the
power of the Cross and the Resurrection in the midst of a divided world.

Let us pray that this consultation be full of implications for us and
for the whole ecumenical community: "As this broken bread was scattered
upon the mountains, and being gathered became one, so may your Church
be gathered together from the ends of the earth into your kingdom,; for yours
is the glory and the power, through Jesus Christ, for ever and ever"."

aith ‘constitutes a chronic

' From the Didache, second century.
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Proclaiming Chrisi
As an African and Evan

Dr Kwame Bediako

Introduction

As an African Evangelical Christian-
awareness that there are possibilities for fruitful
the Orthodox and Evangelical traditions of_c_i%;__

context for the
that faced Christian
e other. Rather
ts from the two eras,
uestions in the area of
’s own world of
riter against the
writer’s Christian and

the relevance of the insights and achievement
other. The point was not that the problems and
thinkers in the one context could simply be read
my approach was to select a number of Chris
and to study their responses to some of the endi
Christ and Culture as far as possible -withi
thought and concerns, Only after I had st
background of the ideas and forces which she
intellectual career did I then proceed to seek ¢
the two contexts. i
My selection of ancient writers . w
Clement of Alexandria; my modern Af
Nigeria, John Mbiti of Kenya, Mulago Mush
Kato of Nigeria, e

 Tertullian, Justin and
rs were Bolaji Idowu of
amina of Zaire and Byang
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As my study progressed, it became increasingly clear to me that the
relevance of the early patristic. theology for eological enterprise in
modern Africa lay not only in the similariti the context of religious
pluralism but also an equall; emarkable common concerit fo: make sense of
Christian identity: against,a backg ound:of inherited: cultural and religious
ideas which, on the face . f iit;. appeared to be far: removed - from the
"adoptive’ Biblical tradition: What made the deepest impression upon my
mind was the ability of the early Church Fathers to cut through the swathe
to the discovery of what Marcel Simon called ’the specific nature of
Christianity”, which enabled them - against all the odds, and supremely
against Celsus in the book that Origen wrote in response to him - to
vindicate for their Christian conscience a place to feel at home in the
common culture that they shared with their non-Christian contemporaries,
As I wrote then,

In this regard, our ancient analogue shades into an ancient

model and reveals the Fathers as truly our masters. For in

the thinking of those Fathers I studied, the Christian Gospel -

came to constitute an intellectual and historical category in

its own right; it not only provided them with & precious

interpretative key for discerning the- religious’ meanings

inherent in their heritage, so that.they could-decide what to

accept and what to reject; in the:Gospel they also. found an

all-encompassing reality and an overall-integrating principle

which enabled them to understand themselves:and-their past,

and ‘face the future; because the G ospel: of Jesus Christ

became for them the heir that was worthy in the past,

whilst it held all:the potenti the future. (Bediako, 1992:

439-440) oo

regarding the potential of Orthodox-
ican ‘Evangelical Christian has to

Evangelical theological dialogue as a
do with some observations made by, ‘as © was then, Prof. Bishop Anastasios
Yannoulatos, at the September i 73 1badan Consultation on Christian
dialogue with traditional thought forms; and published in the proceedings of
that consultation, Primal World Views ~ Christian involvement in dialogue
with traditional thought forms, (edited by John B Taylor, Ibadan: Daystar
Press, 1976). e

Archbishop Anastasios Yannoulatos was speaking on 'Growing into
an awareness of primal world-views’, and he related his observations to the
particular situation of the forms of the Christian life which had grown in
Africa as a result of the modern missionary movement from the West, noting
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the specific nature of the pre-Christian religious heritage of much of the
continent. He asked: T I

Have we offered the people of primal world-views the best

we have? Have we made available to-them all of the twenty-

century-old tradition of the Church; not Teast that of the first

centuries when Christians lived in‘a compatable climate of

primal world-views? Or have missionaries-only tried to

transplant the Christianity and the problems f the western

Europe of the 16th century onwards? Can:it be true that,

owing to these inadequacies, ‘Christians © from-: primal

societies, as in Africa, were not given allthe possibilities

and all the material that would have enabled them to make

an appropriate selection, and were therefore forced:to seek

to re-discover in their traditional rites some vital elements of

the religious experience - such as the sense of total

of being cut to the heart, of deep: symbolism;

participation of the whole person in worship! ere- they

offered all the wealth of the tradition of th nnium

of the Church “extending from : end’ d.of ‘the

oikoumene", or were they presented

moralising type of Christianity? (Yannoul
For many years, I have regarded ancient Greek 1
religion as variants of primal religion, even thiou
modern primal religions, they had literary for
found the Archbishop’s comments very ‘seminal
confirmed the results of my own observatioi

In the rest of this paper, I shall concern m
from the perspective of my Evangelical self-unde
the standpoint of my African experience of real
in all our Christian engagement in mission in
I'have in mind is that of the evangelical affi
Jesus Christ in a world of religious plurali

iibject which,
‘well as from

Christ; unique in relation to "other lards

istian evangelist.

"Jesus is the Son of God’, séid-_th _
' id the traditionalist,

"My shrine-spirit is also a child ¢ _
What is the next line in. th on? That sequence in a
constructed conversation between & ristian ‘preacher and an African
religious traditionalist may be-taken'toillustrate the kind of issues that are
at stake in the Christian affirmation of the uniqueness of Christ in the midst




of the plurality of religions; It is not often recognised in Christian circles
that theological- affirmations about Christ are meaningful ultimately not in
terms of what Christians say, but in terms of what persons of other faiths
understand those affirmations to imply for them. In other words, our
Christian affirmations about the uniqueness of Christ achieve their real
impact when they are subjected to the test to establish their credentials and
validity not only in terms of the religious and spiritual universe in which
Christians habitually operate, but also and indeed especially, in terms of the
religious and spiritual worlds which persons of other faiths inhabit. For it is,
after all, in those "other worlds’ that the true meaning of the unique Christ
is meant to become apparent and validated, Perhaps I need to stress that the
procedure 1 suggest does not mean that Christian affirmations are to be
shaped or determined by the content of other religious faiths, let alone be
derived from those sources. The point is rather that by their very nature,
Christian affirmations about the uniqueness of Christ arise from their
relationship to the claims and presuppositions that are.made by persons of
other faiths for theirs. Essentially, thete are no-real grounds: for affirming
the uniqueness of Christ where. there are. no: alternatives: to  be - taken

seriously. In the words of the apostle Paul:: - - .. . L
For although.there may be so-called gods in heaven or on .
earth, as indeed there are many *gods’ and many "lords’, yet
for us there is one God, the Father, from whom are all
things and for whom they exist, and one Lord Jesus Christ,
through whom are all things and through whom we exist. (1
Cor.8:5-6, RSV). ‘
In the apostle’s statement, the very affirmation that there is only one Lord,
Jesus Christ, is made in relation to the other "so-called many lords", In other
words, affirmation of uniqueness has meaning as it relates to alternative
claims. Accordingly, the affirmation about the unique Lord Jesus Christ
arises from how he is perceived in his relation to other “lords". The
approach I am taking is essentially that adopted by Bishop Kenneth Cragg,
- in his book, The Christ and the Faiths = Theology in: Cross-Reference
(London; SPCK, 1986). Bishop Cragg states. this- viewpoint ear
from the start: T e s s e
There would seem to be today a.growing recognition that
Christian theology- must . justify.its. being: 'Christian’ by
undertaking a theology of religion at large and incorporating
this into its traditional responsibility for its own
distinctiveness. It is these - Christian theology in harness
with a theology of religion and tethered around the theme of
the Christ, - that this book aims to take in hand. (xi)
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In my view, it is this approach that the New Testament, and indeed the Old
Testament as well, take in affirming the unique divine self-disclosure that we
have been given and which culminates in our Lord Jesus Christ, '

Christian affirmations —~ as recagizitiqn' not as-assertion

Once the affirmation about the unigue Christ is expressed in the
terms 1 have suggested, it may seem to be'so self-evident that it might not
need to be stated, And yet, in point of fact, it'is because the nature of our
Christian affirmations is so often miscons: _i‘ﬁgﬁJ.:—-_fellt?_)w'— Christians and by
non-Christians alike, that the issue can bear some elaboration. It is perhaps
not an exaggeration to say that there is a:general‘tendency in Christian
circles to treat Christian affirmations as essentially theblogical data, as some
sort of fixed grid of doctrinal positions which have an inherent meaning in
and of themselves, irrespective of their validation in terms other than those
in which they are stated. The affirmation about the unique Christ,
accordingly, becomes one such theological dutuns. W ile there may be a case
for treating our own formulations of our doctrinal positions in this way, 1 am
certain that we cannot treat Biblical affirmatiofs that-'way. Biblical
affirmations, while they have the character of convictions, nevertheless, are
not given as fixed data. Rather, being an integral part of the total Biblica!
revelation, they share in the character ‘and piits ' that revelation,
namely, to provide the conditions for humans- entical response
of faith in Jesus Christ whom they reveal and o vhom they bear witness.
Within the Scriptures this process can be identifi the -apostle Paul’s
statement in 2 Corinthians 4:13-14. : R

Since we have the same spirit of faith-as‘hié had who wrote:

‘1 believed and so I spoke’, we-too believe, and so we

speak, knowing that he who raised the Lo  will raise

us also with Jesus and bring us with: ‘presence.

The truth of Biblical revelation, therefore, uth to be believed
in’ as by mere intellectual or mental assent; it to be "participated in’.
Paul by his faith in Christ, finds that he has bécom participant in the same
truth as motivated the psalmist in Psalm 116:10. Another way of expressing
this view is to say that the truth of Biblical evelation is the truth, not of
assertion, but of recognition. In that sense; a Biblical affirmation concerning
the uniqueness of Christ is not an arbitrary ¢laim of assertion, made a priori
in the interest of, or for the benefit of, any particular community, not even
of the Christian community. The affirmation is the fruit of recognition, and
thus, is intended, in centrifugal motion, to find its true significance in its
application to the totality of humankind. Thus, such an affirmation, in




reverse centripetal matio_n,-:provid_es::,t_l_z;e:opportunity and the condition for the
perception of reco'gnition;;»tixf-()'théfs;fof its significance for them, It is in this

- who, in esponse to the divine initiative, became
nition, :inthe truth of the divine witness. The
relation; understood as witness, is the
lar recognition of the truth to which it
watds of 1 John 1:1£f:
‘which we have heard,
hich we have looked

nade man|

to it, and proclaim to you ¢t

Father and was made manifes 1o

seen and heard we proclaim to. you,

fellowship with us. - L T
The whole of the nature of the Biblical revelation ‘may  be said-to be
summarised in these verses. They show that the climatic divine self-
disclosure was not in 3 set of documented religious formulae or theological
propositions, but rather in a life - in a8 human life which could be seen,
looked upon and touched. And yet the quality of that human life was such
that it provided, and continues to provide clues for its recognition as truly
divine in its origin, as it was truly human in its manifestation. Upon this
recognition Christian affirmation makes its claims that the human-divine life
to which it bears witness is the light of the world and the life and hope of
the whole of humankind, as well as of the cosmos itself. To clarify further
our argument, perhaps in counterpoint to another major religious faith,
Islam, we may quote an observation by Andrew Walls:

Much misunderstanding in Christian-Muslim relations has

occurred from the assumption that the Bible and the Qur’an

have analogous status in the respective faiths. But the true

Christian analogy with the Qur’an is not the Bible but

Christ., Christ for Christians, the Qu’ran for Muslims, is the

Eternal Word: of God; but Christ is Word Translated. That

fact is the sign that the contingent Scriptures (also

describable as Word of God), unlike the Qur’an, may and

should constantly be translated... Incarnation is translation,

When God in Christ became man, Divinity was transiated

into humanity, as though humanity were a receptor

language. Here was a clear statement of what would

s

iat Ichwehave
0 that you may have
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- Christ are not assertions, but rather invitation,

of Jesus on earth, ’in the days of his flesh’

reach of these events is the sign that these
of the Scriptures, did and do contain

otherwise be veiled in obsc'urlty -Or uncertainty, the
statement, ’This is what God-is like’; (Walls, 1990:24f)

......

In sum, then, the principle of recoghition; focusing as it does on seeing

Christ as God incarnate and accessible, becomes of crucial importance for

rightly understand:ng the true character :of the Christian affirmation

concerning the unique Christ. As Christ himself said to the Pharisees:

You search the Scriptures, because: you'think that in them
you have eternal life; it is they:that hear witness to me; and
yet you refuse to come to me tha!: yo ma have life, (John
5:39f)

The unique Christ: (1) Religions as tmdztwnx ‘.:\mpanse '

: ems about the unique
e gmtion, it becomes
essential to engage the major question: ‘Wha then is it-that-in Christ
confronts us, which calls for our recogmtzmz 6
question regardmg the status of the unique:
religions. It is to be answered not by Chris
conclusions, arrived at through workmg thh_,zh
religious worlds of other faiths, This is 0 bg
status of the unique Christ is seen, ultimately,
able to inhabit those other worlds also as the Lotd
But even before we get to answer: ou

is a preliminary matter to settle. Our starting:

Once the point is granted that Chnst_ At dffirmal

indication of thé
{15} tration that He is

question there
e'the: mlmstry
RSYV), in other
him ‘was offered for
4ps instructive that
-he focuses, in
esus. "He died for our
aised on the. third day,
to the Twelve, to more
all the aposties, last of
ese "earthly’ events in the
gically significant; Paul’s
of the salvific import and
atidated by the witness

words, as the divine self-disclosure in and

in Paul’s summary of the Gospel in I Corinh
effect, on the actual events of the life and: minist
sins, according to the Scriptures, was buried, w
according to the Scriptures. He appearedito:
than five hundred brethren at one time; 0} Jam
all to me’, (I Cor.15:3-9). The point is-that:al
career of J esus came to be recognised’
own personal testimony in.vv, 9-11 to the effi

4]
: ‘the conditions which make
the recognition of their significance 'sssb’iaifo others too..

This concentration on the ’ear thly’ ministry of Jesus is valid and
indeed necessary, since it is in the circumstances of human earthly existence
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that we are given to discern and to understand the religious dimension of
human life in the experiences of men and women. In turn, what then comes
to constitute the ’stuff of the sacred”, namely the category of the religious
in people’s experiences, becomes important as the locus of the encounter
between Christian affirmation and the plurality of the so-called ’non-
Christian’ religions which provide the immediate universe of spiritual
meanings for a large portion of our fellow Liumans.

This is another way of saying that it would be false to conceive of
the meeting of Christian affirmation with the religious meanings of other
faiths in terms of mutually exclusive systems, or even of credal
formulations, Rather, the encounter takes place in the things that pertain to
the Spirit who, like the wind, blows where he wills. To quote Kenneth
Cragg again:

In the mystery and the burden of the plurality of religions,

there lies, surely, the supreme test of the meaning we intend

when we say, ’I believe in the Holy Spirit’. (Cragg,

1968:71; see also Bediako, 1986)

There is an obvious analogy here with the attempts found in some authors
in early patristic theology, particularly Justin, Martyr and Clement of
Alexandria (see Bediako, 1992), The major difference in my present
approach is that in place of their notion of the pre-Incarnate Word (Logos)
who operated as much in extra-Biblical tradition as in the Biblical, I evoke
the activity of the Holy Spirit. Since we are concerned with religions, not as
"belief-systems’, but as the matrix in which men and women experience and
respond to what I have cailed the ’stuff of the sacred’ in their human
existence, it is possible to agree with John V. Taylor on how we may regard
other peoples’ faiths, writing in his book, The Go-Between God - The Holy
Spirit and the Christian Mission:

I believe it is truer to think of a religion as a people’s

tradition of response to the reality the Holy Spirit has set

before their eyes. I am deliberately not saying that any

religion is the truth which the Spirit disclosed, nor even that

it contains that truth. All we can say without presumption is

that this is how men have responded and taught others to

respond to what the Spirit made them aware of. It is the

history of a particular answer, a series of answers, to the call

and claim of him who lies beyond all religions. (Taylor,

1972:182) |
Looked at as ’a tradition of response’ to the reality and disclosure of the
Transcendent, every religion can be probed, therefore, not so much for the
measure of truth it contains, as for the truth of the human response to the
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divine action within that tradition. As a tradition of response, every religion
also displays within it °the same tension between conservatism and

development which characterises all- human response to the call of God
which comes through the new situation’ (Taylor, 1972:183). It becomes
possible, then, also to speak of a. plurality within that tradition. Thus, it is

possible to understand how one responseto-Old Testament religious teaching
can lead to the Mishnah and the Talmud; whilst another response can lead

to the New Testament. The distinction of strands occurs in the process of the

encounter with Jesus, who is Chr:st the Lard

The unique Christ: (2) What is it that in:

Granted then that the Chrnstlan afﬁnn' mn about the unique Christ
in the midst of the plurality of religions: encounters traditi
the disclosure of the Transcendent that the Hol Sp f
our task is to demonstrate how the Scriptural witnes:
of Jesus Christ, illuminated by the Holy Spirit;. :
and quests in the religious lives of _people AS: ragg remarks, 'the
critical questions for the Christian’ is "how: to the meanings of Christ
become operative in human hearts’ (Cragg, 1977 16). Here, there are three
aspects of Christian affirmation about the unique Chy hich readily stand
out for consideration. The first is the affirmatic g the Incarnation,
namely, the affirmation that in Christ, God humbled himself and- ldent:ﬁed .
with humankind in Christ’s birth as a human baby; born: of woman, and
endured the conditions of *normal’ human: ‘existence = in other words, the
Incarnation is supremely the umque 31gn demastrat:on of divine
vulnerability in history.
The second aspect relates to the Chnsti,
of Christ, showing forth the will to suffer forgi
the very expression of the divine mind:angd the
Accordingly all other attempts to achieve:th
the way of the Cross, are revealed as part .
The third aspect relates to the o _a ‘at: the Lord’s Table, in
which the invitation to all who are united to ‘Chirist in faith to partake of the
holy emblems of bread and wine - symbols of Jesus Christ’s redemptive
achievement through his body - and bleo __‘emﬂnstrates the uniqueness of
the making of one people out of the. many of humankind. Accordingly, the
reconciliation of broken relationships across racial, ethnic, national, cultural,
social and economic barriers becomes:an important test of the nature of a
people’s response to the dlsclosure of the Transcendent which the Holy Spirit
sets before them, : s

: g;en'%-about the Cross
d redemptively as
ic of the divine love.
emptwe ends, apart from
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It is possible to reformulate these three aspects of what confronts us
in the ministry of Jesus:Christ as follows: in Jesus Christ, the Holy Spirit
reveals to us a divine-paradigm which confronts all relxgxons challenging
men and women in thrée specific areas -- in our understanding of power and
weakness, in our response to evil, and in our response to cultural and social
enmity and exclusiveness. It is by these down-to-earth clues to the divine
paradigm disclosed in the ministry of Jesus Christ that all religions are
challenged and invited to make an equally concrete response, in faith,
repentance and obedience. In this respect, Chnstlamty too, in all our
different traditions,formally equivalent to the other religions as traditions of
response, is challenged to respond to the unique Christ who is the Lord, for,
"It is not Christianity that saves, but Christ" (Walls, 1970:357).

In Jesus Christ, then, we have the threefold paradigm of divine
vulnerability, the will to redempt:ve suffering and reconcllmg love, not as
abstract notions, but as concrete events and deeds in a human life, and
achieved in ways which Christian faith reads as expressive of the' divine
nature itself. As the Gospel of Mark records of yet another:-instance of
recognition: “When the centurion, who stood facing him; saw:that he thus
breathed his last, he said, ’Truly, this man was the Son of ,odf_;;ff(Mark
15:39, RSV). e i

What, therefore, in Jesus Christ, confmnts us, ar c!ues to the.
recognition of divine self-disclosure . _
d!SClpIeShlp to the One:in whose i re has been
given. Thus the Christian affirmati ﬂn: st'in the midst
of the plurahty ef rehgm “foremost, from the
' 8itio; ut rather from the
al“;historical existence.

or Scome term in. creeds, is a
reality in deeds. We have to read: that central decision of
willingness to suffer as th sion in the actual, of that
by which it was- sustamed--=-1a,.-ﬁie;:%htmnal "The cup which
my father has given me’; ’Father, glorify thy Name’;
"Father, into thy hands I c@end my spirit’. These were
the prayers within which Jesus suffered. Sonship, in that
immediate, existential sense, was the context of his doing.
Therefore, we take it also as the secret of his being. If Jesus
is "Son of God" in the music of the Te Deum and in the
confessions of Nicea and Chalcedon, it is because he was
the Son of God beneath the olive branches of Gethsemane
and in the darkness of Golgotha. (Cragg, 1977:56)
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Concerning 1so the divine Sonship of our Lord, Cragg remarks further:
That confession did not, and could not, mean adoption, or
deification, or divination. Forit could not be rightly stated
except as the divine initiative. An acquired Sonship is not a
fulfilled one. Only as we can'say: "God was in Christ’ can
we rightly say: *Jesus is Lord’; (Ibid) -

What remains important is the realisation that the focus of the Christian

affirmation is not the assertion of a formula, but the recognition of an

achievement in actual history which, in turn, provides clues to the source of
those deeds. As one apostolic precedent of how that history is to be
interpreted expresses the thought: CoeRERE AL

Although he was Son, he learned obedience through what he

suffered, and being made perfect; he became the source of

eternal salvation to all who obey him; being designated by

God a high priest after the order of Melchizedek. (Hebrews

5:8-10) e

The consistent New Testament pattern of ‘affir nation-about Jesus Christ,

therefore, is to work from the actual historical: chievement in the life,

ministry, death and resurrection of Jesus’ Ch st;"+10.- the - theological
elaboration of the universal significance and application of that achievement.

If we wish to follow the New Testament in-our affirmation of the unique

Christ in the midst of the plurality of religions:o our:modern.context, then

we also can have what Kenneth Cragg calls 4 ”sober, eritical confidence’

(Cragg, 1977:59) that the actual history of th ‘achievement in the ministry

of Jesus Christ is able to stake its claimsin: the religions worlds of other

faiths. We can have such confidence if we. hold also that 'the "mind of

Christ" generates the "mind of the Church" about thé: Christ, and not the

other way round’ (ibid). The meanings of Chris given in the symbols of

the Incarnation, the Cross and the reconcilini ‘at the Lord’s Table,
can become operativé in human hearts:b he- belongs there, and
whatever is ultimate in the religious universe: of “every ’tradition of
response’, at least in intention, is Christ, S -

Proclaiming Christ Today: spedking'éir.;. ew theOgIcal idioms?

This also means that the encounter between the unique Christ and the
meanings inherent in other religions takes:place in the terms of those
meanings themselves. Acts 14:15-17 and Acts 17:22-34 indicate that this is
a possibility. In the process, it  also- becomes possible to explore new
theological idioms without surrendering Christian content, for that content,
strictly, is Jesus Christ himself.’ Elsewhere, I have attempted to demonstrate
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that, in relation to the spiritual universe of African primal religions, for
instance, it is possible to apply to Jesus Christ the religiously significant
category of Ancestor, but in a far richer sense than is traditionally held about

lineage ancestors. This becomes so because in relation to the meanings

inherent in the spiritual universe of African primal religions,
Jesus Christ is the only real and true Ancestor and
Source of life for all mankind, fulfilling and
transcending the benefits believed to be bestowed by
lineage ancestors. By his unique achievement in
perfect atonement through his own self-sacrifice,
and by effective eternal mediation and intercession
as God-man in the divine presence, he has secured
eternal redemption (Hebrews 9:12) for all those who
acknowledge who he is for them and what he has
done for them, abandon the blind alleys of merely =
human traditions and rituals and instead entrust ...
themselves to him. As mediator of a new and better .
covenant between God and humanity. (Hebrews. 8:6;
12: 24), Jesus brings the  redeemed  into
experience of a new identity in which he inks thy
human destinies directl 1-aud-c9' ' -
- eternal gracious will-and:
. carmg Ged (Hehrew

ﬂ_le ‘mere soc_la]
ribe o1 "nation, which
5@ virtual ’enemy’.
: sae fuﬁher Bediako, 1995)

bonds nf iiﬂ&age-
exclude - the ' stranger
(Bedxako, 1999 ok

Conclusion: Proclamungia rtst _ aday armd other relzgwus Saiths -
the cantmumg em!aunter '

Conceivably it may. be objected that the approach I propose is too
open-ended, and even risky, in that it leaves many questions unresolved from
the start, and that it holds many Christian theological propositions and credal
formulations in abeyance. My response would be that, precisely, such an
approach through openness and vulnerability , is what Christian witness to
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the divine incognito in Christ requires; I, in turn, would ask whether we see
our evangelistic task as the coercion of belief by the discrediting of the
religious values of other faiths as "traditions of response to the reality of the

Transcendent’. Thus I would argue that:our proclamation and affirmation of

the uniqueness of Jesus Christ in the midst of other faiths, consists in
commending the meanings of Jesus Christ ‘as ‘disclosed to us in the
Scriptures, to men and women in their own:words of faith, respecting their
personality as beings created, as ourselves, in the:image of the one and the
same Creator, and yet seeking to *move them Christward in the freedom of

their personal wills’ (Cragg, 1977:166). Acco dingly, proclaiming Christ

today becomes also an exercise in spirituality; one in which we affirm a
commitment to the ultimacy of Jesus Christ, whilst:accepting the integrity of
other faiths and those who profess them, . /o

I wish finally to refer to the massive “other. faith’ operating in the
context in which we are meeting. It is.an ’alternative™ which is being

fervently commended in my own home country too. 1 shall do so by

recalling a remark by Bishop John Taylor, citing:Bishop Kenneth Cragg, on
what lies at the heart of Christian-Muslim differences: The observation helps
to focus our attention again on the encounter: which truly takes place ’in the
things that pertain to the Spirit’, as expressed in:actual history:

The contradictions between Muslim and: Christian fidelity

can be seen to arise in large part from the-different ways in

which the Messiah and the Prophet responded to the same

situation when it confronted them. Each was suze of his call

to show men a new way, preaching, gathering the crowds,

training his disciples; and each - 'was' faced with the

opposition of the religious leaders, reje and disaffection

of his followers. What did he do? Jesus hose to go on in

the same way, in the same spirit. “his-head to
what was coming; he accepted rejection; failure and death,
entrusting the outcome to God: In the case 6f Mohammed,
it looked for a moment as if he t6o would take the way of

suffering; but then he decided to fight back on behalf of the
truth. He raised his army and marched on Mecca: and that
was the turning point in his career ‘and the birth of Islam.
From these two choices, one.can derive the fundamental
difference between Christian and Muslim ideas of God’s
nature. The gulf between them is:seen, as it were, in cross
section; for it is nothing less than'the cross which is now
demanding our decision. ‘Once ‘more we see that the
evangelism of the Holy Spirit consists in creating the
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occasion for choice. The servant of the Gospel can do no
less and perhaps need do no more. (Taylor, 1972:188-189),
Bishop Taylor’s observations bring us full circle: Proclaiming Christ today

also implies providing, in Christ-like humility and in Christ-like
vulnerability, the conditions which make the perception and recognition of

Jesus as Christ the Lord, possible. In this task, it is my conviction that
Orthodox and Evangelicals have much to learn from each other,
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A Lot in Common
Orthodox and Evangelicdl& Campare Notes
Prof. John Briggs I

The year 1054 is one of the most important dates in human history:
it marks the tragic schism of the western and eastern churches leading to
mutual recriminations and excommunications, This ¢: tonly canonical
separation, but also an increasing lack of mutual understanding between the
two great traditions which has smouldered for nearly a thousand years.

- Actions taken during that millennium h; e to heal this
grievous wound; rather they have served only. e situation.
From the time when the Crusaders, set upon liby alem, found the
taking of Constantinople a more attractive o ulture of  suspicion
between eastern and western Christendom has '-

Not least among causes perpetustin
Uniatism: from the 12th century onwards the. Vi
of Eastern Rite communities to retain their own
law and the parochial ministry of married pries
accepting the primacy of the pope. @

Rather than being a practice of ect
the Roman Catholic Church now recognis

3 alis ed a number
es in liturgy, canon

ars has been seen by
t-individuals but whole
ches has, therefore, increased
Christendom,

this distrust when, confronted
ey have turned to proselytise

the Orthodox as a major way. of prosel
communities. The creation of new Uniaty
the suspicion between Eastetn Rite :

Protestant missionaries have ad
by the difficulty of work among Mus
members of the Orthodox commu ead,. .

Within the fellowship of the WCC a forum exists for the churches
of the east to talk with other Christian communions. Fundamental to this
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activity is a mutual respect for the integrity of the other and, more than that,
a genuine appreciation of the heritage of faith that each represents. Much of
this work has been undertaken within the general work of the Faith and
Order Commission in Unit I, but in addition a number of bilateral
conversations between the Orthodox and other Christian world communions
have been held.

Less formal than these meetings have been conversations between
members of the different Orthodox churches and people of evangelical
commitment. These talks arose after the WCC’s Canberra Assembly (1991)
when it became apparent that Evangelicals and Orthodox shared concern on
a number of issues, such as the centrality and authority of Scripture, fidelity
to the apostolic faith amid the challenges of secularised world, and the
boundaries of legitimate diversity within the life of the WCC. Particularly
influential in initiating these talks was the late Walter Arnold, a Lutheran
pastor from Stuttgart, Germany, who hosted the ﬁrst meating in: his home
city in February 1993. GG e

At that meeting representatm from th ot _
to members of the Ecumenical Patriarchat _,,.falluwmg an early visit of
Evangelical leaders to Istanbul. The-meeting provided: an opportunity for
each side to understand the traditions of the other-and to discover how. much
common ground could be found in the credal testimonies to the apostolic
faith.

Gather together

The theme for the most recent meeting between Orthodox and
Evangelicals, held in Alexandria, Egypt, in July, was "Proclaiming Christ
Today". The meeting was attended by members of 12 different patriarchates
~ and churches. from both the Eastern and the Oriental Orthodox families.
Evangelical = participants - came from both ~mainstream  Protestant
denominations and from mdependently mstltuted churches in Africa, Asia,
Europe and North America. :

Thus the two sides of the conversatlon dld not represent matchmg
partners: the Orthodox members came from their specific canonical
jurisdictions but the Evangelicals came from different churches representing
a movement within those churches and not those churches themselves.

The fruitfulness of the conversation was greatly aided by the richness
of the spiritual tradition of the Coptic Orthodox Church under the leadership
of Pope Shenouda 111, who entertained the consultation to a reception at his
residence. Pope Shenouda, who before becoming pope had been bishop for
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Sunday school work, explained the importance of the Sunday school
movement to the life of the Coptic Church today.

There are some 30,000 Sunday school teachers in Cairo alone. Two
teachers are allocated to each class, one to teach and one to care for
discipline. Classes have to be held on both. Sundays and Fridays to make
maximum use of the limited accommodation available to the church: in some
places classes might be held four or more times a.day.

| Members of the consultation interrupted their.conversations to attend
Pope Shenouda’s mid-week Bible lecture in-St-Mark’s Cathedral, which was
well filled with more than 6,000 people. ‘Thé first three-quarters of an hour

‘Was spent answering questions sent up in writing by those present. Some of

the questions were theological, some practical, and all received fair answers,
though on one or two occasions the pope directed his people to the parts of
the Bible where the answers could be found:: - .0 =

Thereafter he shared a Biblical meditation on the ‘significance of
time: opportunities taken to do God’s ime squandered and
opportunities lost, and then the challenge of how the vast congregat
to exercise stewardship over the time God has |

Pope Shenouda, who has written wi
expound the meaning of the Scriptures for his p

imple manner to
‘members of the
: iepend upon the
Bible". The pope said he was very happy to join r with Evangelicals
on that basis. o
Consultation participants also took ¢
of the strength of the youth work of the chur¢
Moussa. If, as has been suggested, the C
challenge of other denominations is to make
complete and spiritually satisfying that pr
attractive option, then all the evidence seems
the more remarkable for taking place withi
whose vocal and fundamentalist element has
martyrs in the contemporary world. -

y to:sée something
direction of Bishop
’s approach to the
and witness so
onger presents an
success. This is all
nantly Islamic society,
en the Coptic Church its own

"Ortho-gelicals "?

 our meeting together was
‘understand both fears and
ntext of long histories of witness
at ‘we -prayed together, listened

In terms of Pope Shenouda
our "time", our opportunity to d
hopes, not just superficially buti
and suffering. Thus it was impor at Wi )
together to the word of God, and came mutually to appreciate the depth of
faith and experience incarnated in the other. Our meeting was as much a
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sharing of faith as a checking out of each other’s doctrines. And as we
talked some Evangelicals sounded remarkably Orthodox while Orthodox
members spoke a distinctly evangelical language.

In this way, as we discussed the theology of mission we discovered
much common ground on the centrahty of Christ and the urgency of bearing
witness (martyrza) to him in every part of the world today. Such
proclamation is not just a matter of words, especially since language today
does not necessarily embrace the experimental dimension present in Hebrew
usage. This underlined the need for a return to "the integration of word and
deed, of presence and proclamation in our witness".

The extent to which the proclamation of Christ is implicit within the
witness of the faithful regularly celebrating the liturgy week by week,
especially in times of persecution, was carefuiiy considered, There is also the
need to add to this witness explicit testimony to-the good news.in: Jesus
Christ in ways that extend beyond the litur “and:Wh:ch-cieari' : spell aut the:
demands of the gospel in the contemporary w :

Evangelicals:: listened - with:
concept of "the liturgy after the :
together of the people for the worship: af the tnune od wsthm tbe sanctuary
is the scattering of the people of God back into the world; there to.be
witnesses of the faith, to undertake liturgy, which literally means' the work
of the people of God. While the number of celebrants in the $anctuary may
be limited, all believers have a priestly task to tackle in their daily witness.

Who then should be the presenters of the gospel? Is this the
exclusive responsibility of the local congregation, or can that local
congregation be aided in its task by more specialised national and
international missionary bodies? Clearly, consultation with local
congregations is essential, but the question of the relationship between
mission agencies and local churches needs further exploration. A large part
of the problem is that those most inclined to insensitive evangelistic activities
are those who are most distant from the ecumenical fellowship and who very
often have a reductiomst view of the church

Jesus’ mission model

The consultation thus began to look at the nature of authentic
mission, which has to be that which follows the model provided by Jesus
himself. Accordingly, its particular marks are that it would be costly,
vulnerable to human rejection, holistic and impregnated in its every action
by sacrificial love. The converse to this identification of authentic mission
is approached through questions concerning the ethics of evangelism; what
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are the limits to authentic evangelism? Are there styles of evangelism that
need to be rejected as in conflict with the model provided by Jesus? When
does legitimate evangelism turn into illegitimate proselytism?

Both sides of the conversation agreed: that the proclamation of Christ
"requires a personal response.., The living:word of God is never external,
unrelated, disconnected, but is always calling for personal conversion and
relational communion”. Conversion s not:just "the appropriation of a
message; it is a commitment to-Jesus:Christ, imitating his death and
resurrection in a very visible and: taug:b} way".-"The truth of the gospel",
it was affirmed, “calls for more than beli e’rms -of intellectual assent: it
is a truth to be participated in": - =

Entering into such a rel
starting with personal commitmer
with other members. of the loca
process, the personal and:the:

The proclamatior
hence the call is'mad
evangelism is-directed. To
by social constraints mnami circumstan
which their lives are set? -

On more than one occaslon “speakers: refer ;
sensitivity and the appropriate apologetic- required for f mnng Clmst in
a context of many religions. There is a need-to-discern the Christward call
latent in other people’s faith traditions and to help them come to.a-personal,
experiential encounter with the unique and living Christ: “Accordingly,
proclaiming Christ in a context of many religions:should be undertaken,
confident that such proclamation is able to make. appeal effectively .in that
forum. Proclaiming Christ in a post-Chrxstlan secular: culture which does its
best to "materialise humankind" is certainly no-easier option: .

The consultation noted that where people:o differgnt rel:glons live
in close proximity with one another, it is highly désirable that-all religious
leaders should initiate common action to secure a; cmi society in which those
of different religious faiths, and none, may participate fully and freely.
Those present at the consultation confessed that relationship between the
communities had not in the past always been good. That this is perpetuated
in some parts of the world today gave :added poignancy to these
conversations as a means to developmg tmst and elnmnatmg unnecessary
causes of apprehension.

Both meeting at Stuttgart and the more recent meetmg in Alexandria
provided assurances that such a procéss can:have a creative outcome.

hip: with ',a-hvmg Christ, although
mediately lead into a relationship
ig:community so that, in such a
find common focus.

rtaken: m avacuum, and
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Insights
from the Groups

The following notes on the discussions
within the several groups were presented 1o
the plenary but there was no attempt 10
secure agreement on this wide. _.;rangmg;_ :
cluster of issues: accordingly they n 'resem_
views presented but not, mt; .

Historical wounds and contemporary rapyrqchemcnt ,

Prejudices, caricatures ,and i
determine Evangelical attitudes towar
Orthodox attitudes to Evan
predominantly Orthodo
by Chrlstxam
other side,. whlle TECOf
sectarian acnv:ty, )
Evangelical groups
misconception. . _

There is little knowlecig
fact that Orthodox feelings o pro
complicated historical background ative Western impact on Eastern
Christianity did not start in : with the invasion of Western
groups into Orthodox lands, but goes back to the roofs of the historical
schism between West and East in the 11th century. Continued attempts by
the Latin West to enforce an ecclesial union by coercion have added to long-
standing fears within Orthodoxy of its becoming "Westernised" and divided
by external ecclesiastical influences, The exploitation of vulnerable situations
in the allegedly weaker Christian East shows an ignorance of a history of

ng 'af 'Protestant and
ulgs of rejection and

estem Chnstlan circles of the
oselytism have a long and
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Christian perseverance, resistance and martyrdom, This ignorance has often
been the hidden foundation of Western attitudes towards Eastern Christianity.

Some Evangelical minorities also have a history of persecution from
state churches in Eastern Europe, and therefore harbour suspicions of any
attempt to recreate the kind of Church-State relations which they see as a
threat to their freedom. They also experience local situations where their
reputation and, consequently, their life and witness are now libelled.

Mutual understanding involves, therefore, the recalling of a painful
history. It might also involve on both sides a long process of the healing of
memories and reconciliation through understanding. Within the broad
framework of such a process, negative perceptions on either side may be
corrected by studying each other’s history as the work of the Holy Spirit, by
empathically participating in each other’s life of common worship, respecting
the historical achievements of each other’s traditions even when they appear
at first glance to be wholly contrary to one’s own beliefs, and beholding with
deep gratitude the martyrs and saints of each other’s tradition.

Mutual Theological/Missiological Enrichment

Orthodox and Evangelicals agree on the need to develop a clarified
theological vocabulary of mission to express their: faith. Theological
differences must not be minimized for the sake of unity 'since real and
legitimate differences do exist. The most important ‘areas’ of agreement,
however, are in the truths expressed in the Nicene-Constantinopolitan Creed
(known as the credal formulation of the 318 Teachers/Fathers).

A strong Christocentrism within a trinitarian framework should serve
as the foundation for Orthodox-Evangelical dialogue. Both sides should

continue to stress the importance of viewing the Church as the body of
Christ in time. There are, however, different emphases on how - liturgically
and sacramentally -- this faith community is lived. out- in diverse cultural
contexts. R

Orthodox and Evangelicals agree that the apostolic faith must be
proclaimed to everyone everywhere -- withi ‘ches as well as to the
world. A part of that task demands that we seek to "make Christians truly
Christian”, B O O ‘
Perhaps the most fruitful point of in ion between the Orthodox
and Evangelical communities is to be found ‘in spirituality. Orthodoxy and
Evangelicalism share a common concern for true doctrine and a vibrant
spiritual life. Our monastic and pietistic traditions converge on this point and
offer us common ground for mutual enrichment.
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Identifying Key Issues of Potential Divergence

Major divergences between Orthodox and Evangelicals hinge on
baptism and sacramental practice, various misconceptions or aborted
communications concerning the veneration of saints and the proper use of
icons, differences about ecclesial organisation and authority, and whether the
free and open competition of confessions in the "free market" of religious
ideas is ultimately strengthening or weakening the life of both church and
society.

The most divisive and counter-ecumenical attitudes and issues as
understood by the Orthodox are: proselytism, ignoring or demeaning the
history of martyrdom, ignorance and insensitivity toward a centuries-old
Christian culture and the treating of it as if unevangelized, falsely or
maliciously stereotyping popular Orthodox practice as idolatrous, unbiblical,
backward, or lacking in spiritual depth.

Evangehcal difficulties with Orthodoxy often tend to revolve around
religious and civil liberty concerns, including the right of free assembly,
freedom of speech and press, and freedom to disseminate ideas.

Evangelicals and Orthodox jointly disavow that syncretism in the
dialogue with world religions which so affirms salvific universalism that it
denies the sole Lordship of Jesus Christ and the uniqueness of Christian
revelation. They are largely very close together on politically divisive issues,
notably those on sexuality, which in some countries focus on abomon,
homosexuality, sexual permissiveness, and hedonism.

Several topics, where theological chvergencxes exist, demand further
clarification and future dialogue. These include: :

- the understandmg of - conversxon (mdw;dual decision versus
community-based faith experience, single-event versus continued process,
inner experience versus more holistic metanoia/repentance);

- the relation between Church and salvation. What is the meaning of
salvation through or in the Church? What does it mean to affirm the
uniqueness of Christ while at the same time not limiting the scope of the
working of the Holy Spirit in the whole cosmos, i.e. beyond the institutional
Church? This is particularly relevant within the context of inter-religious
dialogue.

Among the numerous key issues, two of the more important that
unite and divide our communities are the meaning of "tradition" and the
nature of "baptismal communion". '

(a) Tradition. There is a need to identify and to clarlfy Bvangehcal;
and Orthodox conceptions of tradition. L
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() A greater knowledge of tradition is needed by Evangelical
communities. There is a need to raise the level of historical
consciousness in the minds of -believers. Some cultural contexts
require more of this than others. Our faith has a long history and

this must occupy a place of special importance.
(i) The content of tradition remains. an open question for
Evangelicals. How much of the past has continuing relevance for the
present? Clearly there exists an evangelical paradosis that goes back
to the Reformers. Among Evangelicals there is less consensus about
perceiving the life of the Spirit in the pre-Reformation period. While
Evangelicals strongly wish to claim the Church Fathers as part of
their theological heritage, some aspects of patristic theology cannot
be accepted by certain communities because of its perceived lack of
conforrmty with the Bible. The validity.of icons in Christian worship
remains a problem for some Evangelicals;  and this should be
discussed at some future date. For the Orth _gdgm, tradition includes
not just the reception of truths, but also-a living connection with the
past through the bond of the Holy Spu*" n-the Church, both in the
(iii) The authorzty of tradition’ req
relationship between Scripture and ez
Body of Christ. Following the:
Evangelicals hold the Bible as th
practice. The Orthodox likewise asc
role, but stress the importance of tradit
Biblical exegesis. Hence, the Lord hims
final criterion of truth. In order
the Gospel itself, the Orthodox: di
truth) from "t":adition (human cus
(iv) The Gospel demands that we pa
ifto communion with the risenLo
of salvation to those outside :th
Evangelicals are in agreement;:
(b) Baptismal Communion.. Most
requires one’s confirmation or a serious reaf
an age of accountability, so that both believer’s:baptism and infant baptism
are viewed as complementary traditio s also widely believed that the
Lima document on 'Baptism, Eucharist and Ministry’ could usefully guide
future conversations on baptism;: Most: nion-Baptists believed that the
"rebaptism’ of those already baptised:in’ the name of the Triune God should
cease but Baptists defended their right to ’rebaptize’ those who so requested

larification of the
‘ongoing life of the
f - Sola Scriptura,
thority for faith and
ible an authoritative
the proper context for
ugh the Church is the
ational cultures with
"radition (apostolic

 Tradition by entering
laiming the Good News
On this Orthodox and

Ul agtee that infant baptism
mation of baptismal faith at




Proclaiming Christ Today: Orthodox-Evangelical Consultation 53

it and believed that there was a clear need for sensitivity in approaching this
issue. :

The practices of baptism and baptismal communion highlight more
than any other the great diversity within Evangelicalism, The identity of
Evangelicalism, therefore, needs to be understood as a multiformed
phenomena. Any comparison with Orthodoxy must be done on a community
by community basis. Traditional differences remain over the validity of
infant baptism and the efficacy of the sacrament. For the Orthodox, baptism
is the sacrament of initiation into the kingdom of God and life in the Church.
Some Evangelical Reformation traditions would agree but others would not.
It was underlined that there is a need for further study, reflection, and
response to the Lima Document on 'Baptism, Eucharist and Ministry® as a
promising platform for both the Orthodox and Evangelical communities.
Both Orthodox and Evangelicals, however, are agreed that God is net,-
confined to the sacraments to bring about new hfe in Chrxst -we humans' '
need the sacrament, but God does not. AT

A common missiological affirmation =

As Orthodox and Evangelicals: v
witness is inherent in the very na
principle between insensitive E

m .
_respect for ‘the: l:turg:caf = :
Orthodoxy. stszon should be fﬁcusedrsan those outside the s-camumty ef
the church: it was a most serious breach of Christian fellowshipto attempt
to disquiet those who were faithful in their celebration of the liturgy. For
Orthodox this means in some countries greater tolerance for pluralism and
relaxed constraints on religious freedom.

Evangelization and "Proselytism"

That false activity which under the aegis of Evangelicalism seeks
manipulatively to convert Christians from one confession to another through
methods that contradict the spirit of Christian love and fellowship is to be
deplored and condemned. We pledge to admonish fellow Christian believers
asking them to desist from such practices, and from attitudes of confessional
pride and inordinate ethnocentricity.

Although the common theological ground between Orthodox and
Evangelicals is much broader than usually realized, there are examples of
continuing conflicts and areas of theological divergence where future
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dialogue and clarification are needed. Most of the conflicts start with
inappropriate ways of perceiving one another. For instance, to pose the
question "have you been saved?" to an Orthodox Christian would be both

insulting and hurmful. Proselytism thus seems to be inherent even before any
conscious attempts are made to win converts from other living faith

traditions. It already exists in any inclination to view another person’s faith
in terms only of one’s own faith categories and understanding.

Open and strategic proselytism takes place in regions or in nations
which have locally rooted forms of Christianity and where evangelistic

attempts are made without consulting with the local churches beforehand.

What makes the situation worse is the financial capacity of the sending
organisations. This implies an ‘inbalanced access to media and print
technology, educational, medical-and: professmnal services.

‘That which tempts some peop!e drom the Evangelical tradition to
engage in proselytism, deliberately or un!ntentionally, is:a certain tendency
to present an over-individualistic concept of conversion, by focusing only on
a personal or individual relation to Christ to the exclusion of any rootedness
in ecclesial community or tradition, an aspect which is more emphasized by
the Orthodox.

As to the missiological 31gn1ﬁcance of already exastmg local
churches:

(a) Where a church has become deeply interwoven over-a long
period of time with a particular national culture or ethos, all efforts in

Christian mission should respect that cultural intertwining, without ceasing

to be critical in timely and restrained ways of excessnve accemmodatlon to

a nation or culture.

(b) Evangelicals should inform fellow Evangehcals that the Evangel
is already powerfully present in Orthodox liturgy and church life.

(¢) Where the unevangelized are identified as the concern of the
church’s mission, great care should be taken not to identify covertly or
disingenuously one’s own specific cultural history-with the will of God.

Dialogue with Evangelical sending agencies that are not currently
part of the ecumenical movement, though extremely difficult, is imperative.
Perhaps this could best be accomplished through  the initiative of
Evangelicals from within WCC member-churches. - This would constitute an
Evangelical-to-Evangelical dialogue. Ecumenically-minded Evangelicals
should encourage those participating in ecclesiologically and culturally
insensitive enterprises to listen seriously to Orthedox concerns. For many
Orthodox a halt in insensitive sending practlces is a prerequ131te to
ecumenical dialogue and the building of tmst
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Areas of missiological convergence — A holistic understanding of witness

Two messages could provide a startmg point for deepening our
understanding of missiological convergence: Evangelicals in our consultation
have learned anew:

- that Orthodoxy has a deep appreciation of Biblical tradition, its
continuous re-reading and recapitulation in liturgy, and its continuing
interpretation for contemporary times;

- that Orthodoxy has a profound missionary tradition and missionary
understanding of the Church both in its history as well as in important signs
of renewal today (i.e Orthodox youth movements, Sunday School
movements, etc.);

Christian witness has been maintained by the Orthodox churches; farw_:,,-
almost five centuries under successive foreign reg:mes, Muslim d |
and difficult socio-political conditions, a fact that gives testimg
missionary character and perseverance of the Orthodox faith

There was a clear consensus that the missionary t:
the Church, i.e. to give witness to God the creator;-to proci
of Christ over against all powers in society, ,an_d_z-; '
Spirit of God in all nations, is held in both,
centrality of evangelistic responsibility.as-we
Bible in missionary work and-in
affirmed by both sides. .

It was also mamta' ed th

of martyria, uniting: nd: ptophetxc

witness, personal spi serve properiy the

missionary task of th IR
When-f:ssex_amiﬁia’ : nvergence, it is also

. A-general affirmation of
ost of us, the acceptance of
stian churches even in traditlonally
1d notion of "canonical territories”,

le, be allowed for more than one

according to which it would not; 1 iple
Church tradition to be present:in any one region, does not seem to be
applicable to the complex: situation'in some Eastern European countries
today. On the other hand, it was-empathetically affirmed that support for the
witness of the local and histencaiiy—moted Church community always has
priority over and against any self-interested attempt to establish a new church
tradition which has neither historical rooting nor is in ecumenical partnership
with the existing local churches.
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On this point, it should be kept in mind that in many Muslim
countries Orthodox Christianity occupies the position of an inculturated faith
with a long standing, centuries-old experience: of survival in a Muslim
context and in the communication of .its- message to a non-western
environment. Its experiences therefore should not be easily bypassed but
thoroughly considered, studied and supported by Christians of other
traditions. A

Imperatives for an ecumenical disc;};lfnefafmissiau_

More than once has the following:question been asked: To whom
shall we (both Orthodox and historical Protestant. churches) address our
complaints about proselytism? Can we really reach: those organisations
working outside the existing channels of ecun coroperation? What are
the proper instruments and avenues of comany ion for dialogue with
para-church organizations which have litth untability-structure with
mainline churches? L Gt

It was emphasized on this matter :
mechanisms of enlarged ecumenical ‘co-oper: an-extended scope of
mutual missiological education and principl s of mutual accountability. The
WCC and regional ecumenical organisations could he D to-encourage their
member-churches as well as non-membet ngelical- organisations to
develop proper instruments to this effec i

The question also was asked: whe
ethics of missionary sending and an-ethic
suggested that principles for an ecumenic
mission ("ecumenical discipline for miss
means of strengthening mutual accountabil
and tested with national associations:of B
Some preliminary points for an ecumeni
tentatively indicated in our discussion

(a) Genuine and deep respect.fo
a pre-condition for any participatio

(b) Contact with local and nei
of evangelistic goals, methods and fi
Before entering into a given: region, an
churches to missionary groups or:to
prerequisite; i S

() Being fully supportive of the missionary and social work of
locally-rooted churches is a priority;

¢ need more effective

xi-3 more developed
ar .__Er'e.'ceiv_ing. It was
behaviour in common
d-be worked out as a
atthey might be shared
al- mission organisations.
¢ipline ‘for mission were

docal church traditions is
cal common mission;

ng churches, informing them
resources, is an imperative.
vitation from locally-rooted
nnel from outside should be a
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(d) A joint committee for mission could serve as a clearing place for
evangelistic projects and for their periodic evaluation; |

(e) No means should be applied which exercises coercion, financial
pressure or cultural uprooting or which threatens the integrity of a local
church;

(f) New converts should be directed where possible to ex:stmg
churches.

Commnion tasks in the ecumenical movement

Despite conflicts and tensions, signs and new developments. wera?.'
reported from many countries of a growing rapprochement :betwe
Orthodox and Evangelical Christians. This very consultation:h
Middle East would probably not have been possible in:thig:spiri
years ago. In many countries personal encounters between:
Orthodox have increased considerably, new mechanisms
have been formulated and a new depth of mutual undes
developed. Unfortunately new evangelistic nntl"'-
seem to endanger and partly to destroy what
a consensus in some regions. - L

The urgent need for mcreased my
further underlined by the followin;

(a) Both within Orthodo:

signs of a growing mﬁu; noand even
fundamentalism: wh edibility of
Christian witness. each other to

overcome i'soiatxon' :
commitments; .

() In predemm
evangelistic witness ‘have con
operating space of historical

otive ecumenical

ies:-insensitive forms of
ig-and to endangering the
1use they have sometimes led
to hostile Muslim counter-reac snical sensitivity and co-operation
between Evangelicals and Orthodox | erefore, a particular urgency in
contexts where Christian churches are in the minority;

(¢) The successful  activity: of mmChristlan sectarian groups and
peculiar forms of religious ideologies is increasing in its influence. The
existence of this common threat by sectarian religious groups outside
Christianity or by these distorted forms of Christianity highlights the urgency
of an improved Evangelical-Orthodox co-operation,

We rejoice that many forms of co-operation between Evangelicals
and Orthodox already exist but they need further development. Among these
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are: the establishment of societies for translating the Bible; societies for the
cooperative distribution of the Bible; shared or coordinated ministries of
compassion and relief; new organisations for the joint study of Orthodoxy

and Evangelicalism; shared efforts in the recovery of patristic exegesis; some

broadcast ministries, such as "Credo" in the Czech Republic, which receive
questions from all callers about the Bible; scholarly societies such as the
International Society for Biblical Literature, the Oxford Patristic Conference,
the Evangelical Theological Society, and the Eastern Christianity sections of
various societies for the study of religion, where the texts of ecumenism are
studied. E
Emerging features of our common participation in the ecumenical
movement as Orthodox and Evangelicals include: (a) earnest prayers for the
deepening of each other’s ministries and -congregational-life, (b) full and
open consultation on emerging ministries;-and: ractising missiological
principles widely agreed upon by both: Orthodox and Evangelicals, such as
cross-cultural sensitivity, timely and:sufficier menical - consultation,
restraint against presumptions: about cultural superiority, and a reasonable
level of toleration of diversity in-doct imental practice.
With regard to future areas of co etween Evangelical and
Orthodox Christians the: fellewmg pmnts hay fiscussed and suggested:
(a) Pmctzcat issues. S e
- strengmenmg ecumemc_ |co
- - increasing ecumemga_l_ .cg-gp,
catechetical material and visu;
- developing common methods-:&
- working out ecumemcai praj cis for :-';dlaconal and social
projects; : :
- establishing common semm'
students in theological educatio i
- developing, on the level.of the practical outworking of the
faith, a functional co-operation in such areas as youth
conferences, educational:meetings and evangelistic outreach;
- encouragmg Orthodox - 'and - ‘Evangelical speakers to
participate in the life of each: ethers’ churches;
- introducing courses ‘on-ecumenisim and missiology in all
denominational colleg&s : -

 Bible societies;
it “‘the production of

wnh "--fcoil_ege students or

- publishing articles on: Eﬁngehcai-Orﬁlodox dialogue in

leading Evangelical-Orthodox:periodicals;
- working out commeon: sugg&stmns for religious legislation in
post-commumst cuuntries
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developing agreed syltabi for religious education in state
schools.

(b) Theological issues.

developing a critical understanding of an ethic concerning
the use of mass media;

- contributing to the cbntinuing discussion of gospel and

culture and appropriate ways of contextualizing the faith;
cooperating in the development of a "missiology for the
West";

developing a theology of inter-religious dialogue which does
not surrender the uniqueness of Christ to theological
relativism; '
contributing to the development of a theology of ecology

(c) Ecumenical issues.

encouraging WCC Evangelicals to work as ecumenical
mediators to other Evangel:cals in explaining Orthodoxy, its
liturgical tradition, its m:ssxonary self-understandmg,* its
strength and its needs; S e
educating experts for an ecumemcal ind : j;-_i,_ce: on
new religious movements.and: no R
bringing together a delégatios
bishops to talk to some
orgamsattons and tigh
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